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“He took emes and cast it down to earth”

The Signet and Trademark of HKB”H Is n"nx
It Is the Torah which Has 24 Kishusei Kallah
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This week’s parsha is parshas Bereishis. We will focus on
the creation of man on the sixth day of creation, as it states
(Bereishis 1, 26): "anmTs unbxa o8 awy: 2wphR nx'—G-d
said, “Let us make man in Our image and Our likeness.”
Rashi points out that this passuk employs the term "nwy1"—let
us make—rather than "nwyx”"—I will make. This illustrates
HKB”H’s humility; before creating man, He consulted with the

malachim. Here are Rashi’s sacred words:

We learn the humility of HKB”H from here. Since man is
in the likeness of the malachim, and they would be envious
of him, therefore, He consulted with them. Then, Rashi
adds the following comment: Although they (the malachim)
did not assist Him in his creation, and this provides an
opportunity for heretics to validate their viewpoint (that
there is, chas v’shalom, more than one god), the passuk did
not refrain from teaching us proper conduct and the trait
of humility—that the greater one should consult and take
permission from the lesser one.
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Through divine inspiration, Chazal teach us that when
HKB”H consulted with the malachim concerning the creation
of man, a heated debate ensued. Here is a translated summary
of the Midrash (B.R. 8, 5):

When HKB”H decided to create the first man, Adam
HaRishon, the ministering angels were not all in agreement
with this decision. Conflicting groups felt that man should
be created, while others felt that he should not be created.
This is evident from the following passuk (Tehillim 85, 11):
“Chesed and emes have met; Tzedek and Shalom have
kissed.” Chesed — Kindness—said that he should be created
because of the acts of kindness he performs. emes —Truth—
said that he should not be created, arguing that he is full of
lies. Tzedek—Righteousness—argued that he should be
created, because of his righteous and charitable acts; while
Shalom—Peace—felt that he should not be created, because
heis extremely quarrelsome and confrontational. Inresponse,

HKB”H took emes and cast it down to earth, as the passuk
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states (Daniel 8, 12): rmxax nnx Tvwn1 —and emes was
thrown down to earth. The ministering angels confronted
HKB”H, “Master of the Universe, why are You denigrating Your
signet (trademark)? Bring emes back up from the earth.” As
it is written (Tehillim 85, 12): "maxn yaxn nay"—Emet will

spring forth from earth.

The commentaries are confounded by this Midrash. For,
when man was created, HKB”H consulted with the malachim
to teach us the midah of humility and the virtue of consulting
with our inferiors. We learned this from the use of the plural
"1y’ in the passuk: "X mwya mopYR aman»”. That being the
case, why did HKB”H throw emes down to earth for offering
an opposing viewpoint? emes merely offered its opinion
when asked whether or not man should be created.

“Emet” Is the Torah that HKB”H
Is Destined to Give Yisrael in the Land

[ believe that we can reconcile this difficulty marvelously
by introducing the illuminating words of the Yifeh To’ar in his
commentary on the Midrash (ibid.). He explains why HKB"H
only threw emes down to earth but not Shalom, who also
voiced an opposing viewpoint: “He should not be created,
because he is wholly argumentative.” He points out that
the Torah is called “Emet.” This is taught in the Gemara (A.Z.
4Db): "1omn Yx1 mp nnax (19-13 YYwn) UN5T ,ARR 13 2N37 1n—
Torah, about which it is written “Emet,” for it is written
(Mishlei 23, 23): “Purchase emes and do not sell.” This is
also apparent from the formula we recite after being called up
to the Torah: "nmax nm1n 1Y 1ma awx"—Who gave us the Torah
of emes. Similarly, in the tefilah "ox1 1128% 827, we say: 1% jnar
"nar nmin—and He gave us the Torah of emes.

Now, the group of malachim representing Shalom
contended that man should not be created, because he is
quarrelsome and combative. They were implying that he is
swayed by the yetzer hara inside him. Due to its influence,
man'’s physical body is always at odds with his spiritual, divine
soul. It ultimately causes man to sin. emes—the Torah—also
argued that man should not be created, because the yetzer
blinds him to the truth. Consequently, he is full of lies.

In order to provide Shalom and emes with a compelling
answer, HKB”H “took emes”—i.e., the holy Torah—and cast
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it down “to earth.” Thus, He hinted that He was destined to
give Yisrael the Torah down on earth to study it. By occupying
themselves with Torah-study, they would be provided with
an effective antidote to the yetzer. As the Gemara explains
(Kiddushin 30b), HKB”H says to Yisrael: *nxa21 yam 22> "nxnz”
71733 BTN AR PR TIN3 2UPTIY BRR BR1,1PYan 1in —“1 have
created the yetzer hara, and I have created Torah as its
antidote. If you engage in Torah-study, you will not be
delivered into its hand.”

In this manner, he also explains the reaction of the
ministering angels: “Master of the Universe, why are You
denigrating Your signet? Bring emes back up from the
earth.”

earth.”

As it is written: “Emet will spring forth from
This is precisely the same argument presented by
the ministering angels when Moshe ascended to the heavens
to receive the Torah on behalf of Yisrael. We learn in the
Gemara (Shabbas 88b) that the ministering angels protested
to HKB”H (ibid. 8, 5): "17pan »5 27K 121 119510 75 wiR mn”’—what
is a mortal that You should remember him or the son of
man that You should recall him?” and (ibid. 2): 9y 7111 man”
"mnwn—bestow Your glory upon the heavens. To which
HKB”H responded: “Emet will spring forth from earth”—
on the contrary, the glory of the Torah will only be revealed by
giving it to Yisrael to indulge in it and immerse themselves in
it down on earth.

The Tikun for the 24 Adornments of a Bride
the 24 Letters Excluding the Letters n"nx

[ would now like to present a novel idea to our royal
audience, which HKB”H favored me with, concerning the
concept that the trademark (signet) of HKB”H is “emet” and
the significance of HKB”H throwing emes down to earth. To
begin with, the Torah contains 24 “kishusei kallah”—bridal
adornments—namely, the 24 books of Torah, Neviim, and
Ketuvim. These adornments are magnificent, spiritual lights
that HKB”H adorned Chava with when she married Adam
HaRishon. His intent was to have these lights bequeathed
to all Jews descending from Adam and Chava. However,
the “nachash hakadmoni”—the primeval serpent—the
embodiment of the yetzer hara, caused Chava to sin by
partaking of the Eitz HaDa’as. In the process, it infected Chava

with 24 types of contamination, tumah. They corrupted
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and ruined the 24 bridal adornments of kedushah. This
prompted HKB”H to give us the Torah, which is comprised of
24 “klIshusei kallah,” as a wonderful tikun for the 24 “kIshusei
kallah” contaminated by the nachash.

Let us go back to the source. When Chava was created,
it says (Bereishis 2, 22): mxm 11 nph qaws poxn nx oops e
"mRn Y& 1837 nexy—Hashem Elokim built the rib that He
had taken from the man into a woman, and He brought
her to the man. They expounded in the Midrash (B.R. 18,
1): Once she (Chava) was adorned with 24 kinds of finery,
then He (HKB”H) brought her to the man (Adam). According
to the Matnos Kehunah, whose source is the Zohar hakadosh
(Bereishis 48b), this is alluded to by the word "x=" in this
passuk, whose gematria equals 24.

In fact, the Zohar hakadosh (A.M. 79a) teaches that during
the “cheit Eitz HaDa’as,” the “nachash hakadmoni” infected
Chava with 24 types of contamination—tumah. They were
aimed at corrupting and ruining the 24 “kIshusei kallah” of
kedushah. This is the underlying meaning of the remark
HKB”H made to the nachash after he lured Adam and Chava
to sin (ibid. 3, 15): mp=r 12371 a1 1221 WK 1921 7298 NN TR
"apy uaen NNt wRa 71wt Xin—I will put enmity between
you and the woman, and between your offspring and her
offspring. He will pound you on the head, and you will
hiss at his heel. In other words, as a result of the 24 varieties
of tumah Chava was infected with by the nachash, the 24
“kIshusei kallah” of kedushah alluded to by the gematria of
the word n"xa» were transformed into the anagram n”a'w3,
with the same gematria of 24.

Our master, the Arizal, provides us with an incredible
insight in Likutei HaShas (Bava Kama). He teaches that the
24 “kIshusei kallah” emanate from the 24 illuminations of the
24 permutations of the name »21X. In contrast, there are 24
corresponding primary sources of damage emanating from
the klipah, the root of evil. They oppose the 24 adornments
of a bride emanating from the domain of kedushah. In the
words of the Gemara (B.K. 4a): max myaax1 oaawy ,Rm 227 2n”
"ppri—Rabbi Chiya taught in a Baraisa: There are 24
primary damagers.

Accordingly, the Arizal writes: Know that “G-d made one
corresponding to the other ...” Thus, the 24 “kIshusei
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kallah,” which are the secret of the 24 permutations
of the name "%, corresponding to them in the klipah
are 24 primary causes (of damage). Clearly, the source
of the 24 primary damagers is the “nachash hakadmoni,’
who contaminated Chava after the “cheit Eitz HaDa’as.” As a
result, the term n"&a»1—alluding to the 24 bridal adornments
that HKB”H adorned Chava with—was transformed into its
anagram 1"2*81—alluding to the 24 varieties of tumah instilled

in Chava by the nachash.

At Matan Torah HKB”H Restored
the 24 “Kishusei Kallah”

We will now delight in the sacred words of the Megaleh
Amukos on Vaeschanan (208). He explains what happened
to the 24 “kIshusei kallah” after they were spoiled by the
primeval serpent. They next appeared with the three Avos
and the four Imahot, who were reincarnations of Adam and
Chava. Due to their extreme level of kedushah, they were able
to rectify the damage caused to the 24 adornments by the 24
contaminations of the “nachash hakadmoni.”

Unfortunately, the contamination and tumah of the nachash
returned at the time of mechiras Yosef. This is alluded to
by the first letters of the words (ibid. 42, 18): on¥»'x =R
meoown m1ra e, which form the word 72wy, alluding to the
24 contaminations of the nachash. This prompted Yosef to
accuse his brothers when they came to Mitzrayim to purchase
grain (ibid. 9): "anxa yax ny R NIRAY oRR 2°9aAR”—you are
“meraglim” (spies); you have come to see the nakedness of
the land! He hinted to them that by selling him, they caused
the 24 contaminations of the nachash to return; the same was
destined to occur as a consequence of the “lashon hara”—the
negative report—the “meraglim” delivered regarding the
promised land. This is alluded to by the punishment HKB"H
imposed on them (Bamidbar 14, 32): 2212 192" on'x oo™
"mrm—but your carcasses shall drop in this midbar. Note
that the first letters of this divine death sentence spell 7”2

To remove the stench of this tumah and cleanse them of the
contamination of the nachash, Yisrael descended into galus
in Mitzrayim. Then, when they left Mitzrayim and stood at
Har Sinai to receive the Torah, the perversion wrought by the
nachash ceased. In the words of the Gemara (Shabbas 146a):
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AR fpoa o At Yy rmayw Yxaw—Yisrael, who stood at
Har Sinai, their contamination ceased. Furthermore, when
they received the luchos, HKB”H reinstated the 24 bridal
adornments in the form of the two luchos.

The dimensions of the luchos allude to this fact. For
we have learned in the Gemara (Nedarim 38a), each of
the luchos measured six by six tefachim—a sum of twelve
tefachim. Thus, the sum of the dimensions of the two luchos
was 24 tefachim, alluding to the 24 bridal adornments;
thus, the 24 contaminations of the nachash were nullified.
This is alluded to in the passuk (Shemos 32, 15): =9 ja%1”
7 Bnay awn 0°3InD NIy 1T NIy M awt ann (a nwn
" 315 o n"m1—Moshe turned and descended from the
mountain, with the two luchos of the Testimony in his
hand, luchos inscribed on both of their sides; they were
inscribed on this side and on that. Note the repetition
of the word n"t in the passuk; its gematria is 12. Thus, two
times 12 alludes to the 24 “kIshusei kallah.”

The 24 Chapters in Maseches Shabbas
Correspond to the 24 “Kishusei Kallah”

The Megaleh Amukos continues the chronicle of the
24 bridal adornments. After Matan Torah, as a result of
the shattering of the luchos and the “cheit ha’eigel,” the 24
contaminations of the nachash returned. Chazal allude to this
in the Gemara (Sanhedrin 102a): mxaw niuay=1a1 nuea Y 9 PR”
MR LLIWRAT DAY DY RAYOY YI513 TPRART WY TN 13 PRY a9y
ST 108 1221 N1N1T YsaNT pawy anRY Raun e There is not a
single punishment that comes to the world (thatis inflicted
upon Yisrael) that does not contain 1/24 of the overbalance
of a litra of the first eigel . .. Rabbi Chanina said: After 24
generations, the account referred to in this passuk was
paid up. Rashi explains that there were 24 generations from
the “cheit ha’eigel” until the generation of Tzidkiah, in which
the Bayis was destroyed. Thus, according to Rabbi Chanina,
the punishment for the “cheit ha'eigel” was finally settled.
This was “midah k'neged midah”—24 generations to get rid
of the 24 contaminations of the nachash.

Based on this, he points out a remez related to the mitzvah
of the “parah adumah,” which atoned for the “cheit ha’eigel.” In
his commentary (Bamidbar 19, 22), Rashi cites Rabbi Moshe
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HaDarshan: It is comparable to the son of a maidservant,
who soiled a king’s palace. They said, “Let his mother
come and wipe away the excrement.” Similarly, let the
“parah” (mother cow) come and atone for the “eigel”
(its calf).
adumah,” it says (ibid.): "sxnw'n va ya» 2w'R Y>'1"-anyone who

Hence, regarding the preparation of the “parah

is touched by the impure person. Once again, we find that
the first letters of these words spell 1”23, alluding to the fact
that in the process of atoning for the “cheit ha'eigel,” the Parah
Adumah abolishes the 24 contaminations of the nachash that

returned as a result of that sin.

In this manner, the Megaleh Amukos explains the rationale
for referring to the kedushah of Shabbas as (B.K. 32b): naw”
"xnovn rvs—the Sabbath, the bride, the queen. Hence,
we adorn the kallah (bride) with the 24 “kishusei kallah” by
studying the 24 chapters of Mishnayos in Maseches Shabbas—
eight chapters at each of the three Shabbas meals. This is
alluded to by the first letters of the words (Shemos 31, 16):
"naw'n 'R SR 22 1aw’—and Bnei Yisrael shall observe
the Shabbas—which are an anagram of "xa». As we have
learned, since the gematria of this word equals 24, the passuk
"mR YR "R alludes to the 24 adornments HKB”H bestowed
upon Chava. This is the gist of his sacred insight.

Now, [ would like to focus on a question that has bothered
me for many years. Why are there specifically “24 klshusei
kallah”—no more and no less? Indeed, we have already
presented the explanation of the Arizal that they relate to the
24 permutations of the name *»27X. Nevertheless, this, too,

deserves further explanation.

The 24 Kishusei Kallah Are Meant
to Reveal the Concealment
of the 24 Letters between the Letters n"nx

I was struck by a wonderful idea! We will begin with the
statement in the Gemara (Shabbas 55a): "nax n”apn »w mnn’—
the signet of HKB"H is “emet.” Rashi provides the following
insight based on three pesukim from Yeshayah (41, 4; 44, 6;
48, 12): The Hebrew word n"ax is composed of three letters.
The first letter, “aleph,” is the first letter of the aleph-Beis

and symbolizes that HKB”H is foremost and superior to all of
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creation. The third letter, “tav,” is the last letter of the aleph-
Beis and symbolizes that HKB”H is the be-all and end-all of
creation. The middle letter, “mem,” is the middle letter of the
aleph-Beis; it symbolizes that HKB”H rules the world alone and
is the center and focal-point of creation and the universe.

Rashi’s assertion that the letter “mem” is the middle letter of
the aleph-Beis is true if we add the five final letters of 77a2ana to
the other 22 letters; this gives us a total of 27 letters. According
to this scheme, there are thirteen letters preceding the “mem”
and thirteen letters following the letter “mem.” The thirteen
letters before itare:%,1,5,7,1,1,1,1,1,7,3,3,8; the thirteen letters
after it are: n,w 7,7,y .2 n,8,9,9,12,8. Thus, the “mem” is the
fourteenth letter of the aleph-Beis, the middle letter.

Now, let us refer to a passage in the Midrash (B.R. 1, 1):
.73 YW IR 95 AT AR NTRIN 17INn DOpYR RU2 nTwRas”
1RT,27PIR K13 MPWRIS TIRR TN, IR K131 17103 van n7apn
smn R9R nvwRa The Torah declares: “I was the craftsman’s
tool (blueprint) of HKB"H” . . . HKB”H would look in the
Torah and create the world. So, too, did HKB”H peer into
the Torah (as His guide) and create the world. Therefore,
the Torah said, "m'pHR x93 mwxa3” — “with ‘Reishis’ G-d
created.” There is no “Reishis” other than the Torah.
Along these lines, it says in the Zohar hakadosh (Terumah
161a): Praiseworthy are all those who engage in Torah-
study (because they are emulating the Almighty), since
when HKB”H created the world, He looked in the Torah
and proceeded to create the world. This teaches us that
HKB”H created the world with the 27 letters of the Torah.

With the utmost reverence, I would now like to present a
novel concept. When HKB”H appears to us without concealing
Himself to reward tzaddikim and punish reshaim, He does
so by means of His signet—namely, the three letters of n™x.
When a state of divine concealment—"“hester panim”—exists,
however, like in galus, when the reshaim seem to be in control,
the truth—“emet”—is concealed. Nevertheless, when the
time is right, “emet” will be revealed, as it is written: nax"
"rmaxn yakn—"“emet” will spring forth from earth.

Thus, it turns out that when “hester panim” exists—and
the three letters of n"ax are concealed—HKB”H appears
to the world by means of the other 24 letters of the aleph-
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Beis in between the “aleph” and the “mem,” and in between
the “mem” and the “tav.” Perhaps the wisest of all men was
alluding to this when he said (Koheles 7, 14): nwy mr nmyy v
"mpoxn. In other words, during periods of “hester panim”—
when the name Elokim representing “midas hadin” prevails
in the world—those are times of "mt naw% mr"—when divine
management—“hashgachah”—is by means of the two sets of
7"t (12)—the 12 letters between the “aleph” and the “mem,”
and the 12 letters between the “mem” and the “tav.”

Accordingly, we can suggest that this is why the Torah,
which is called n"nR, is adorned with “24 KkIshusei kallah.”
It is because when a Jew studies Torah, the blueprint used to
create the world, he is able to reveal the light concealed within
the 24 letters. Those “kIshusei kallah” are the holy Shechinah
that derives immense pleasure and satisfaction when we
succeed in revealing the “emet” even within the 24 letters of
“hester panim.” It demonstrates that we accept all situations
of trouble and distress with an attitude of "mam’ 1 @a”.

Thisprovides uswith abetter understanding of the remarks
ofthe Megaleh Amukos presented above. We learned that each
of the luchos HKB”H gave us at Matan Torah measured six by
six tefachim—giving us a sum of 12 tefachim. Thus, the two
luchos contained a total of 24 tefachim corresponding to the
24 “KkIshusei kallah.” This can be alluded to in the narrative.
When Moshe came down from Har Sinai holding the luchos, it
says: " a1ns an i 'm”—they were inscribed on this side
and on that. The term n"t is used twice equaling 24, alluding
to the 24 bridal adornments.

with the concept of the 24 letters dispersed among the letters

This coincides fantastically

naR—twelve between the “aleph” and the “mem,” and twelve
between the “mem” and the “tav”—which are elevated by the
study of Torah, which is called “emet.”

This enlightens us and helps us comprehend why the
Torah, which is called emes, initially opposed the creation
of man by telling HKB”H that man is full of lies. For, as we
have learned, HKB”H does not always reveal Himself with
the signet of “emet.” This prompted Him to cast emes down
to earth foreshadowing the giving of the Torah containing
24 “kIshusei kallah” to Yisrael. For, in the merit of studying
Torah—associated with the three letters n"max—they will
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adorn and enhance the other 24 letters and thereby reveal

the illumination concealed within their “hester panim.”

This provides us with a marvelous interpretation of the
remark Eisav HaRasha made to his father, Yitzchak. He had
counted on receiving the Berachos from his father by means
of lies and deception. When he found out that Yaakov had
taken his Berachos, he said (Bereishis 27, 36): mw x1p ="
"menya 1 11apy» apy'—is he not rightly called Yaakov? He
has outwitted me twice. Now, we know that one of Yaakov’s
attributes is “emet,” as we learn from the passuk (Michah 7,
20): "apy"5 nax 1nn"—give “emet” to Yaakov. Furthermore,
Yaakov is the pillar of Torah—the pillar of “emet.” Hence, with
the power of his Torah, Yaakov succeeded in illuminating even
the “hester panim” generated by Eisav—the embodiment of
the nachash—in the 24 letters. So, we can interpret *1apy»”
"menya 1t as Eisav’s lament that Yaakov nullified the “hester
panim” associated with the two sets of i1"t”"— the two sets of

12 letters surrounding the letter “mem.”

e

We have also achieved a better understanding of the Arizal’s
assertion that the 24 “kIshusei kallah” are revealed on Shabbas
Kodesh; hence, there are 24 chapters in Maseches Shabbas.
Furthermore, Shabbas is a likeness of Olam HaBa, a time when
all the forces of evil in the world will be eliminated. We express
this fact in our tefilos (Aleinu): g% 1PA% 1N M5 RN
1w mayna—and the false gods will be utterly exterminated
to perfect the world as the kingdom of Shakkai. Likewise,
the Zohar hakadosh teaches (Terumah 135a): When Shabbas
enters, she (the holy Shechinah) unites and separates from
the “other side” (the forces of evil). All the forces of “din”
leave her, and she remains united with the holy light. As
such, the 24 sources of damage that oppose the 24 “kIshusei
kallah” are also eliminated; and HKB”H, whose signet is n"ax,
will appear within the 24 letters. This is how He will appear
to us at the time of the future geulah in His full glory and

splendor—swiftly, in our times! Amen.
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Our thanks and blessings are given to those who donated for the publication
of our weekly dvar Torah for the merit of SN=w* %53 13°mN

Family Madeb - nnwi 11%°p%
their dear mother
Lea bat Virgini n"y

Arthur & Randi Luxenberg ni15
of their wonderfull parents, children and grandchildren
1"y Bn1ax 1 12 nmn’ pnx’ "1 His Father nnwa 11975

To receive the mamarim by email: mamarim@shvileipinchas.com
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