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Profound Divrei Torah culled from the writings of the
Gaon and Mekubal Rav Shimshon Chaim ben Rav Nachman Michoel Nachmani zy'a,

author of Sefer Zera Shimshon on Chumash and Toldos Shimshon on Pirkei Avos,

who promised that all who study his words will be blessed with an abundance of good, wealth
and honor, and will merit to see children and grandchildren thriving around their table.
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How Far Must a Koben Go
In Order to Tend to The Metzora
(v 3) 32w mann® I w

camp’, in order to take a look at the inflicted metzora.

* ¢ o

During their dwelling in the desert, the Jewish People’s
encampment consisted of three camps. The innermost was
the ,n1>w ninn the camp of the Shechinah, where the
Mishkan dwelled. The second camp was ,n-"12 nann the

camp of the Leviim; this camp surrounded the inner camp

and is where the Leviim dwelled. The third and outermost

All the days that the infliction is upon him he shall remain

impure; he is impure. He shall stay in isolation; his

dwelling shall be outside the camp.

The Torah commands the metzora to remain
in isolation outside of the camp as long as he
is impure. The metzora is required to remain
outside of the camp even during the course
of the purification process, as the Torah
clearly establishes that instead of the metzora
going to the Kohen, it is the Kohen who must
go out to the metzora. NINN? YINn YK 1121 837
U130 10 NYI3N YA 8D 13 1020 IR - The
Kohen shall go forth to the outside of the
camp; the Kohen shall look, and behold! the
tzara’as affliction has been healed from the
metzora. Rashi explains, yin .ninn% yinn %R
10170 071 DY NPNWIW Mann wows - The Kohen
shall go forth to the outside of the camp: To
the area outside the three camps, which is
where he was sent to during the days of his
impurity.

In view of this, it is hard to understand the
Passuk that describes the commencement of
the purification process. For the Passuk says,
1120 98 K211 1NNV D2 YIZND NN NN NRT -
This shall be the law of the metzora on the
day of his purification; he shall be brought
to the Kohen. How is that possible?! How
can the metzora be brought to the Kohen, as

long as he is still prohibited from entering the camp?
Moreover, it is indeed for this very reason that the Torah
commanded the Kohen to ‘go forth to the outside of the
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camp was ,287W° 0NN the camp of the Israelites; where the
other Tribes resided.

Once the Jewish People entered Eretz
Yisrael and built the Bais Hamikdash, the
three areas which corresponded to the three
camps were as follows. The Bais Hamikdash
and all its surrounding courtyards
corresponded to the innermost ‘camp of the
Shechinah’, the Temple Mount corresponded
to the ‘camp of the Leviim’, and the
remainder of Yerushalayim, as well as any
other walled city, corresponded to the
outermost ‘camp of the Israelites’.

Just as while in the desert the metzora was
instructed to leave the three camps, so too in
Eretz Yisroel was he instructed to leave
Yerushalayim as well as any other walled
city; which corresponded to the dwelling
camps of the desert.

¢ ¢ o

Since the metzora was able to settle in any
location across the great Land of Eretz
Yisrael, as long as it was outside Yerushalayim
and any walled city, there was a great
possibility that the metzora would settle in
some far outlying village, very far from the
dwelling of the nearest Kohen. And because
the Rambam «"n ny1s nxoo v'o) instructs the

Kohen to meet the metzora immediately, and to tend to him
without any delay, therefore when the Torah commands
the Kohen to ‘go forth to outside of the camp’ in order to

T2 NRXT
MoT? InXom

Yrapy 1Ay
TLAXLN DN TR B P
OMPT I RN Y U

PYTIP N TN TR
Y53 snxm amab v
oapn

AW TN NN Y TN

7R 12 78007 22
Ly e
TAXL0YEUN TR XY P
WTR Y BT
Yo res T
oy b A1 b

YT 9INDR 13 OFAR

faxan

1970 0 12 ANT
mym |:|"7n'm§7
TN oY Mo
PRI M D30 T MR
Dpi a3 AN 1273 oY oY
IR TIND TN Y
o0 72 PN Y R

T PWIN WR
13
maw Nrpoy myx i pTew
PO MTRY M g mom
WHIM M3 AMIN on v
it prapa aTpa oY

b3 prixe
nnn
T na

yaw 1313 i prota ey
o a3

Damwit ALty
DTN
ormnowm

onw o»pa wxan
Anxm a3 pewh 1wrY
W T N3
v b nm
3R 0P 13 23m0i Mot

or7 12797
AN 7OND M NT? Y
IR YT MvEm AT M
o e o

MR TR0
I a

N33 T A 1573 pEwh
N 313 ML MM

b ja e
TN YT WY 7197 oYy
XN MINT 73 vpOPI
TINT PP I R
XD WYX vMmpY 121
W Ampna mewe myTnema

007 738 T3
NY w12
131 vpoY 71 mhew
MR TN wHn NP3 37 YT
091233 1 R¥IM WO M

Y ARG 12 o

My WMt Y,
By o3 s s oy
MO MY 53 PN DR


mailto:zsen@zerashimshon.co.il
http://zerashimshon.com/
mailto:mbpaskesz@gmail.com
mailto:zera277@gmail.com
mailto:yomospira%40gmail.com?subject=

see the metzora, it may have seemed that no matter how far, the
Kohen was obligated to immediately drop all his personal and
business affairs, and to set travel in order to tend to the metzora.
In view of this we can explain that when the Torah stated that the
metzora ‘shall be brought to the Kohen’, it wasn’t suggesting that
the metzora should come all the way to the Kohen, but rather that
the metzora should come as close as permitted to Yerushalayim or
any walled city in which the Kohen resided. This was because
although the kohen was indeed instructed to tend to the metzora
immediately, nevertheless the Kohen was not obligated to travel far;
rather the metzora must travel to the outskirts of the city, and once
there the Kohen was only obligated to ‘go forth just to the outskirts

of the camp’. (N IR Y"1 NWID NWNY Y1)
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This shall be the law of the metzorah...

The Midrash ¢a v 7 cites this Passuk and expounds on it as
follows.no”n yonn w ki *n 770 ymsnn nn nnn nxt - This shall be the
law of the metzorah, thus it is written, “Who is the man who desires
life and loves days that he may see good? Guard your tongue from
evil and your lips from speaking deceit’. The Medrash continues
and relates an incident which teaches us the significance of this
message.

An incident took place with a peddler who would make his rounds
in the towns which were in the vicinity of Tzipori, and announce;
“Who wishes to acquire a life-giving drug?” Whenever he would
make this announcement, people would cling to him, anxious to hear
more about this drug. One time when R’ Yannai was sitting and
studying in his reception room, he heard this peddler making his
announcement. R’ Yannai promptly called the peddler over and asked
to purchase this drug. The peddler replied, “Neither you nor any like
you have any need for that drug which I have to sell”. Nevertheless,
because R’ Yannai persisted, the peddler came close to him, and
showed him the Passuk in Tehillim, mR1% D0 MR DN YN0 WRN N
10 — ‘Who is the man who desires life and loves days that he may
see good?’ The peddler then showed R’ Yannai what is written
thereafter,yn w5 M3 - ‘Guard your tongue from evil’. This Passuk
indicates that guarding one’s tongue from speaking ill of others is
the key to preserving one's life and to seeing good days. R’ Yannai
then said; Shlomo Hamelech proclaimed similarly in Mishlei o x5
and said, 'wp1 N3N W 1MW 1D 1MW - ‘One who guards his mouth

and tongue, guards his soul from troubles’. Subsequently, R’ Yannai

said; All my life I have read this Passuk, yet [ never knew how it is
to be understood, until this peddler came and made known to me the
importance of ‘Who is the man who desires life’.

We need to understand what it was about this Passuk in Mishlei
that at first R’ Yannai didn’t understand, and why only after hearing
the words of the peddler, who seemingly did nothing other than show
R’ Yannai a Passuk in Tehillim, did the meaning of the Passuk in
Mishlei become clear to him?

¢+ ¢ o

The Midrash Tanchuma brings the Passuk in Mishlei, 1110 1o 1w
W23 N3N 1MW - One who guards his mouth and tongue, guards his
soul from troubles, and modifies it, as if it were to say, 11w o MW
1WwD31 N8N MW - One who guards his mouth and his tongue guards
his soul from tzaraas. What R’ Yannai did not understand about this
Passuk before the peddler came along, was why the Passuk would
say, 1wp1 NYI8n 1MW — he guards his soul from tzaraas, when it should
have said, 1911 ny13n "MW - he guards his body from tzaraas, for
tzaraas inflicts the person’s body and not the person’s soul?

¢+ ¢ o

When the peddler announced, “Who wishes to acquire a life-giving
drug?” and then went on to show R’ Yannai the Passuk, yonn wsin 'n
VIN 1309 N8I, 210 MINIY 00 308,070 - ‘Who is the man who desires
life and loves days that he may see good? Guard your tongue from
evil’, this caused R’ Yannai to reflect and realize that the tzaraas that
inflicts the slanderer isn’t a tzaraas that merely inflicts the slanderer’s
body, rather it endangers the slanderer’s life, too. Accordingly, the
Passuk would be understood as follows; ‘One who desires life’[and
doesn’t want to endanger it with the tzaraas that can endanger the
slanderer’s life], and also ‘loves days that he may see good’ [and
doesn’t want to ruin his days with the tzaraas that inflicts the
slanderer’s body], should ‘guard his tongue from evil’.

As aresult of this new understanding of the Passuk in Tehillim, R’
Yannai also gained an understanding of the Passuk in Mishlei. The
Passuk says, 101 n13n MW 1MW 70 1MW - One who guards his
mouth and his tongue guards his soul from troubles, and while the
Tanchuma does modify the Passuk to read, 1wo1 nysn i - guards
his soul from tzaraas, nevertheless it still wouldn’t readny3n 1w
1911 - guards his body from tzaraas, for although, in truth, the tzaraas
is only found on the slanderers body and not on his soul, nevertheless
the tzaraas doesn’t merely inflict his body, rather it also inflicts him
in a way which is a danger to his life, and thus, the tzaraas is indeed
an infliction to the slanderers soul, as well.
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