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The Amazing Connection between the Mitzvah of Tzitzis and the Mitzvah of Shabbas

16 Strands of Tzitzis in Front and 16 Strands in Back Correspond to
16 Lambs Offered Weekly and 16 Weekly Aliyahs Completed on Shabbas

This week’s parsha is parshas Shelach. In this essay, we
wish to focus on the juxtaposition at the end of the parsha of
the incident of the “mikosheish” (the gatherer)—who was
sentenced to death in the midbar for desecrating the Shabbas—
and the mitzvah of Tzitzis.

(Bamidbar 15, 32):

Here are the pertinent passages
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Bnei Yisrael were in the midbar, and they found a man
gathering wood on the Shabbas day. Those who found him
gathering wood brought him to Moshe and Aharon, and to the
entire assembly. They placed him in custody, for what should
be done to him had not been specified. Hashem said to Moshe,
“The man shall be put to death; the entire assembly shall pelt
him with stones outside the camp.” The entire assembly took
him outside of the camp; they pelted him with stones, and he
died, as Hashem had commanded Moshe.
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Hashem spoke to Moshe, saying, “Speak to Bnei Yisrael
and tell them that they shall make themselves Tzitzis on the
corners of their garments, throughout their generations.
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And they shall place upon the Tzitzis of each corner a
thread of ‘techeiles.’ It shall constitute Tzitzis for you, and
you shall see it and you shall remember all the mitzvos of
Hashem and perform them; and you shall not follow after
your heart and after your eyes after which you stray. So
that you may remember and perform all My mitzvos and
be holy to your G-d.”

In Lieu of Tefillin the Tzitzis
Remind Us to Observe the Shabbas

In his commentary, Rashi (ibid. 41) explains in the name of
Rabbi Moshe HaDarshan the reason for the juxtaposition of the
passage of the “mikosheish,” with the passage of Tzitzis, and
the juxtaposition of the passage of the “mikosheish” with the
passage preceding it dealing with avodah-zarah. All three of
these mitzvos are said to be equivalent to all of the mitzvos.
Here are his sacred comments:

I have copied from the treatise of Rabbi Moshe
HaDarshan: Why was the passage of the “mikosheish”
juxtaposed with the passage of avodah-zarah? To convey
that one who desecrates the Shabbas is like one who
worships idols (who is viewed as if he transgressed all of the
mitzvos); for Shabbas is also equivalent to all of the mitzvos.
And thus it states in Ezra (Nechemiah 9, 13): “And You
descended on Har Sinai and spoke with them from heaven
...and You made Your holy Shabbas known to them... The
passage of Tzitzis is also juxtaposed to these (mitzvos),
since it, too, is equivalent to all of the other mitzvos, as it
says: “And you shall perform all of My mitzvos.”
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The Tanna D’Vei Eliyahu (Chapter 9), however, suggests a
different explanation. The incident of the “mikosheish” gathering
wood on Shabbas and being sentenced to death, prompted HKB”H
to give Yisrael the mitzvah of Tzitzis. Here is a loose summary of
the passage in the Midrash:

HKB”H asked Moshe, “Why did this person desecrate
the Shabbas?” Moshe replied, “Master of the Universe, I do
not know!” So HKB”H told Moshe, “Because on all of the six
weekdays, a Jew has tefillin on his head and arm; he sees
them and amends his ways. Now, however, on Shabbas, he
does not have tefillin on his head and arm; therefore, this
person desecrated the Shabbas. At that moment, HKB"H
instructed Moshe to go and choose one mitzvah for them to
perform on Shabbasos and on Yamim Tovim. This was the
mitzvah of Tzitzis, of which it is said, “You will see it, and you
will remember all of Hashem'’s mitzvos.”

This Midrash teaches us a fascinating chiddush. Indeed, the
mitzvah of Tzitzis is practiced all week long—both on weekdays
and on Shabbas—but HKB”H gave us this mitzvah primarily to
remind us of the kedushah of the Shabbas day. This is necessary,
because tefillin are not donned on Shabbas. It is now incumbent
upon us to clarify the deeper connection between the mitzvah
of Tzitzis and the mitzvah of Shabbas. As mentioned, both
are considered to be as important as all of the other mitzvos
combined; nevertheless, how does the mitzvah of Tzitzis remind
us to safeguard the sanctity of the Shabbas?

Two Sets of 16 Teeth correspond to
16 Aliyahs to the Torah and 16 Lambs Offered

We will begin to shed some light on the subject by focusing
on the fact that HKB”H created human beings with 32 teeth—16
upper teeth and 16 lower teeth. Now, the Shela hakadosh
(Beha’aloscha 9) brings down from one of the Rishonim, the
author of the Rokeiach, a fascinating interpretation of two
pesukim in Shir HaShirim where HKB”H extols the virtues of the
congregation of Yisrael by referring to their teeth. The first passuk
is (Shir HaShirim 4, 2): gYisw ngnnm m oy mampn 1mps e’
"ara PR 91wt nnRnn—your teeth are like a well-numbered
flock of ewes that came up from the washing pool, all of
which are perfect, and none among them are blemished. The
second passuKk is (ibid. 6, 6): 915w ngran M Pw 2 TYs PoY”
"mita PR 9w nmrnn—your teeth are like a flock of ewes that
came up from the washing pool, all of which are perfect and
none of them is missing.
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According to the Rokeiach, these two pesukim allude to the
Torah and the avodah of the korbanos that sustain the world.
That the Torah sustains the world is stated explicitly in the
Gemara (Shabbas 88a): R"rt »wrw'n @1 A2 *191 27p 27191 29007 IR
O 01 MR WK PR BY RT3 WP R tabn Y nnl nen
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What is the meaning of that which is written (Bereishis
1, 31): “And there was evening and there was morning,
the sixth day (w»w'n 217)”? Why do I need the extra letter
“hei”? It teaches us that HKB”H stipulated with the works
of creation, saying to them: “If Yisrael accept the Torah, you
will endure; butif they do not, I will return you to a state of
total void and chaos.”

The fact that the continued existence of the world hinges on
the avodah of the korbanos, even when the Beis HaMikdash is
not extant, is taught in the following Gemara (Megillah 31b):
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Avraham said to HKB”H, “Master of the Universe, Perhaps,
chas v’'shalom, Yisrael will sin before You, and You will do to
them as to the generation of the mabul and the generation
of the dispersion.” He said, “No!” He (Avraham Avinu) said
to Him, “Master of the Universe, how will I know?” He
(Hashem) said to him (Bereishis 15, 9): “Bring to Me a three-
year-old calf...” (hinting that He would forgive Yisrael for their
transgressions in the merit of the korbanos). He (Avraham) said
to Him, “Master of the Universe, that is fine for the times that
the Beis HaMikdash is in existence, but in the times that the
Beis HaMikdash will not be in existence, what will be with
them?” He (Hashem) said to him, “I have already established
for them the order of korbanos (in Scriptures). Whenever
theyread from them, I will consider it as if they were bringing
Me a korban, and I will forgive them for all their sins.”

Based on this, the Rokeiach says that one set of 16 teeth
represents the 16 lambs that Yisrael offered weekly. How
so? Every day of the week, Yisrael offered two korban Tamids,
one lamb in the morning and one lamb in the evening. This
accounts for fourteen lambs. On Shabbas Kodesh, they offered
two more lambs, as it is written (Bamidbar 28, 9): nawn o3y
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"mwaean v w12 owwad mw—and on the Shabbas day, two male
lambs in their first year, unblemished. Altogether, we now
have a total of 16 lambs alluded to by one set of 16 teeth. This
prompted HKB”H to praise Yisrael as follows: “Your teeth are
like a flock of ewes”—alluding to the flock of sheep offered by
Yisrael every week. [See Rambam Sefer HaMitzvos (41) and the
Chinuch (Mitzvah 402).]

The other set of 16 teeth represents the number of men called
up to the Torah each week. How so? Three men are called up
on Monday, three on Thursday, seven on Shabbas morning, and
three more at Minchah on Shabbas. Altogether, they total 16; they
are alluded to by the other 16 teeth. This elicited the following
praise from HKB”H: “Your teeth are like a well-numbered
flock”—alluding to the established number of men called up to
the Torah on any normal week.

Unfortunately, neither the Rokeiach nor the Shela hakadosh
specify which set of teeth correspond to the 16 “aliyot” and which to
the 16 lambs. I believe that we can resolve this inquiry by referring
to this Gemara (Eiruvin 63b): "p»an naapnn ane aan 1mn b —
the study of Torah is greater than the offering of the Tamids.
Accordingly, we can suggest that the 16 upper teeth represent the
16 men called up to the Torah in a given week, whereas the 16
lower teeth represent the 16 weekly lambs offered.

Why Do the Number of Teeth Allude Only to Torah
and Avodah but Not to Gemilus Chasadim

It now gives me immense pleasure to share with my esteemed
readership a question which has bothered me for many years.
We have an explicit teaching in the Mishnah (Avos 1, 2): niynw”
STRTY BYIYR BT WYY DY, 0IN T R LTI NEas e ot e
".@7ron nivaa Byt amsyn By ninn Yy Shimon HaTzaddik was
among the survivors of the Great Assembly. He used to say:
The world depends on three things—on Torah study, on the
avodah (religious service), and on gemilus chasadim (acts of
kindness). So, I find it extremely surprising that HKB”H created
human beings with 32 teeth that only allude to the first two items
mentioned in the Mishnah—Torah and avodah—but neglect the
third item—gemilus chasadim. For, as we have learned, the
upper 16 teeth allude to the 16 men called up to the Torah in a
week, and the 16 lower teeth allude to the 16 lambs offered. The
teeth do not allude to “gemilus chasadim” at all.

I had a wonderful idea! To resolve the matter, I would like
to refer to what they expounded in the Gemara (Kesubos 111b)
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on the passuk (Bereishis 49, 12): .25 ooy 121 1o movy *59oom”
oo 1291 MRAw 29 P wRR AN 1any oy 12T 510 1 020 TN
Sy 1120 RUR 2w 1aY apn BR 2 “Red-eyed from wine and
white-toothed from milk”: Rabbi Yochanan said: A person
who displays the whiteness of his teeth to his friend is better
than one who gives him milk to drink, as it says: “And white-
toothed from milk.” Do not pronounce it as “liven shinayim”
(white-toothed) but rather as “libun shinayim” (a whitening of
the teeth). This teaches us that it is preferable and commendable
to encourage and cheer up a friend with a smile—i.e., reveal the
whiteness of your teeth—more so than giving him milk. In other
words, the teeth are also associated with “gemilus chasadim”—
performing an act of kindness. Thus, the teeth do in fact allude
to all three of the pillars that support the world—Torah, avodah,
and “gemilus chasadim.”

Let us expand on this notion. We have learned that HKB”H
created man with one set of 16 teeth corresponding to the 16
“aliyot” to the Torah in a given week; this represents “amud
haTorah.”
corresponding to the 16 lambs sacrificed in the Beis HaMikdash

He created man with a second set of 16 teeth

in a given week; this represents “amud ha’avodah.” Yet, we do not
find a specific number of teeth related to the pillar of “gemilus
chasadim.” We will now demonstrate how HKB”H also alluded to
this third pillar with the number of teeth.

We will begin by introducing a passage from the Gemara
(Yevamos 79a). Upon realizing that the Givonim were extremely
barbaric and were only converting for outward appearance and
convenience, David HaMelech refused to accept them into the
midst of Yisrael. He justified this as follows: maxa w2 moumve nwbw”
75 a1 (MP-20 BUM3T) 2UNDT DM BUTOR TR PAweanT DuEanan
;83718 TY ANNTY R MMaPa (-5 M) 29037, Pawa 130 a1 o
MW 13 wrw U5 a1 1ma NRT IS AR IR WK ynY 2onsT oo sYan
St mnIRa patny 1w o e This nation (the Jewish people)
has three distinguishing traits—they are merciful, they are
shamefaced, and they perform acts of kindness . . . They
perform acts of Kkindness, as it is written [about Avraham
Avinu] (Bereishis 18, 19): “For I have known him, to the end
that he may command his children and his household after
him, that they may keep the way of the Lord, to practice
righteousness and justice,” i.e, to perform acts of kindness.
Whoever has these three distinguishing features is fit to
cleave to this nation.

We learn from here that the trait of “gemilus chasadim”
is imprinted in the DNA of every Jew; we inherited it from
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Avraham Avinu, the epitome of chesed. Hence, if we witness
a Jew who does not display this trait, it is apparent that he
has been corrupted by wrongdoings; he has profaned this
inheritance from Avraham Avinu.

The 32 Teeth Sanctify a Jew with a "210 2v”

We will now refer to a Mishnah (Avos 2, 9). Rabban Yochanan
ben Zakai instructs his five disciples: mam 9797 R0 1R 1897 Ry
D1 937,210 31T IR PRI 937,510 PY IR YN 037 0N NS PR
MR 210 25 TRIR TYYN 02,7 AR IR TRIN PYRY 30,310 19 TN
/B9 1137 Yooaw novaTn 1Y 13 MYUR M2t Nk s R ety Go out
and find the best path a person should follow. Rabbi Eliezer
says: A good eye. Rabbi Yehoshua says: A good friend. Rabbi
Yossi says: A good neighbor. Rabbi Shimon says: One who
foresees the outcome of his actions. Rabbi Elazar says: A
good heart. He (Rabban Yochanan ben Zakai) said to them: I
prefer the words of Elazar ben Arach over your words, for his
words incorporate your words.” Rabeinu Ovadiah of Bartenura
provides the following clarification: The heart activates all of
the other faculties. All actions arise from the heart. As such,
“a good heart” incorporates all of the other good qualities; it is
the ultimate “tov.”

We now have cause to rejoice; for we can begin to appreciate
the profound nature of Hashem’s wonders. Thus far, we have
learned from the author of the Rokeiach that HKB"H created
us with 32 teeth—the gematria of 2”5 (heart). The two sets of
sixteen teeth represent “amud haTorah” and “amud ha’avodah”
(the korbanos). In this manner, HKB"H wished to teach us the
importance of sanctifying ourselves with these two pillars. By
doing this, we will automatically merit the pillar of “gemilus
chasadim,” which every Jew inherits from Avraham Avinu as part
of his nature.

Now, we have learned something fascinating. If we combine
the two sets of sixteen teeth representing “amud haTorah” and
“amud ha’avodah,” we have a combined total of 2"y (32) teeth
alluding to the midah of "am a%"—the hallmark of “gemilus
chasadim.” This teaches us that if a Jew succeeds in sanctifying
himself with the first two pillars upon which the world stands,
he will also be sanctified with the third pillar characterized by a
“good heart”—"am 3v".

This explains magnificently the wonderful insight of Rabbi
Yochanan: “A person who displays the whiteness of his teeth
to his friend is better than one who gives him milk to drink.”

Shvilei Pinches

When someone smiles and reveals his 2" teeth to cheer up a
friend, he is performing a greater act of “chesed” than giving
him milk to drink; he is demonstrating the midah of ”am 2%".
As we learned from the Mishnah in Avos, the midah of "2 2%
encompasses all of the good midos.

If One Reveals the Whiteness of His Teeth to a Friend
HKB”H Reciprocates in Kind

This is the ideal opportunity to recognize the vital importance
of this positive midah and to reinforce it within us. We should not
be stingy with our warm, friendly smiles; we should not refrain
or hesitate to support our Jewish brothers with kind words and
words of encouragement. As it is written (Yeshayah 41, 6): wx”
"D AR TRRT 1Y 1y nR—each man would help his fellow
and to his brother he would say, “Be strong!” All of these
things are part and parcel of the vital lesson conveyed by Rabbi
Yochanan: "abr 1tpwan ane 12ans ooy pabnn 2.

Now, it is important to point out that the author of this
statement—praising someone who reveals the whiteness of our
teeth to our friends—is one of the preeminent scholars of Torah
she’b’al peh—the hallowed Rabbi Yochanan. Of him, the following
is definitely true (Chagigah 14b): "m»pn axn wart nR"—one who
both expounds well and practices well. For, elsewhere in the
Gemara, we are taught (Berachos 5b): nmR=»wy= 8192 17,7211 227 7R
ma—Rabbi Yochanan said: This is the bone of the tenth son
that I lost (Rashi). In the margin of the Gemara, Rav Nissim Gaon
explains that Rabbi Yochanan buried ten sons; the tenth one
fell into a vat of boiling liquid and his flesh was liquefied. Rabbi
Yochanan took the bone of his son’s little finger, wrapped it up in a
piece of cloth, and used it to console others.

From this perspective, who better than Rabbi Yochanan to
teach us this valuable lesson regarding the importance of smiling
at friends. This also explains the rationale of the Talmudic
sages in the Gemara (Kesubos 111b) to juxtapose the following

teaching prior to the statement of Rabbi Yochanan:
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“And his teeth white with milk” The Gemara asks: To
what does the plain meaning of the aforementioned verse

refer? When Rav Dimi came from Eretz Yisrael to Babylonia,
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he said: The congregation of Israel said before HKB”H:
Master of the Universe, Hint to me with Your eyes a love
that is sweeter than wine and show me Your teeth through
a smile that is sweeter than milk. The Gemara comments:
This interpretation supports the opinion of Rabbi Yochanan.
As Rabbi Yochanan said: One who whitens his teeth to his
friend by smiling at him is better than one who gives him milk
to drink.

Clearly, by juxtaposing these two teachings, our sages of blessed
memory wished to teach us that these two things are intimately
related. A person who smiles at his friend warmly, showing the
whiteness of his teeth, to encourage him and uplift him, warrants
the same from HKB”H “midah k'neged midah.” He is deserving of
the berachah that Yaakov Avinu bestowed upon shevet Yehudah
before passing away: "aYrma gew 1% 1on mo2ey *¥osn”. Furthermore,
if HKB”"H smiles upon us, we will undoubtedly be privileged
to receive all of His Berachos and consolations. In fact, I have
personally witnessed incredible salvations performed on behalf of
those who took it upon themselves to behave in this manner.

16 Strands of Tzitzis in Front Corresponding
to the 16 Aliyot to the Torah 16 Strands of Tzitzis
in Back Corresponding to the 16 Lamb Sacrifices

Based on what we have learned, we can provide an insight
regarding the text pertaining to the mitzvah of Tzitzis: 1mx anwa1
AWNR 2277y YIRRT 2332 MR 1IN K91, 0N Rty R nnen o nx anten
"artmx o221t ank—and you shall see it and you shall remember
all the mitzvos of Hashem and perform them; and you shall
not follow after your heart and after your eyes after which you
stray. Rashi explains: The heart and eyes are the spies of the
body arranging aveiros for it. nx mww a1 T 2YM ARA PYRY
"mvayn—the eye sees, the heart craves, and the body commits
the aveiros.
Yerushalmi (Berachos 1, 5): man 23027 ,iRumT 71010 10 K21 R39Y”
7,99 ART P17 RIR T020p1 72 99 nam oON 17apn N, mnIn 90 vt vy 7ab aa
The heart and the eyes are the two intermediaries of sin, as it
is written (Mishlei 23, 26): “My child, give Me your heart and let

The source for this comment is in the Talmud

your eyes guard My ways.” HKB”H says, “If you give Me your
heart and your eyes, I know that you are Mine.”

Let us submit the following interpretation. There are eight
strands on each of the four corners of the Tzitzis garment for
a total of 2"y strands. Thus, there are 16 on the front of the
garment corresponding to the 16 weekly “aliyot” to the Torah,
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and there are 16 on the back of the garment corresponding to
the 16 lambs. Together, they purify and sanctify a Jew’s 2" from
the yetzer hara. This then is the message inherent in the passuk:
“And you shall see it and you shall remember all the mitzvos
of Hashem and perform them; and you shall not follow after
your heart and after your eyes after which you stray.”

On Shabbas Kodesh We Complete the 1" Services

Following this illuminating path, we will now explain the
connection between the mitzvah of Tzitzis and the mitzvah of
Shabbas. In the special middle berachah of all the tefilos we
recite on Shabbas, we say: "naxa 11ay% 1225 1nwr—and purify our
hearts to serve You truthfully. Now, the Torah always refers to
the day of Shabbas as "y»awnnr"—the seventh day. For example,
in the Aseres HaDibros, it says (Shemos 20, 8): nawn @1 nx =215t”
7PN Y naw sy awn o noRYn Yo nowyt mayn o nuw 1wy —
remember the Shabbas day to sanctify it. Six days shall you
work and accomplish all your work; but the seventh day is
Shabbas to Hashem.

In this context, the sixteen weekly “aliyot” to the Torah are
completed on Shabbas. Similarly, the offering of the sixteen
lambs—commencing on the first day of the week—is completed
on Shabbas. Thus, the 2"y acts of kedushah related to “amud
haTorah” and “amud ha’avodah” are completed on Shabbas
Kodesh. As explained, they possess the wonderful ability to
sanctify the 2”v—heart—of a Jew. For this reason, in all of our
tefilos on Shabbas, we recite the words: "naxa T2y’ 122% 10—

and purify our hearts to serve You truthfully.

Let us elaborate based on a Midrash (Bamidbar Rabbah 22, 9)
related to the passuk (Koheles 10, 2): X1t amo 2% 11,1201 nsn 25"
JoREWA TINW YA AR 1, oRRYY Yo abt nna ina “The heart of a
wise man is to his right,” refers to the yetzer tov, which has
been placed on his right side, while “the heart of a fool is on
his left,” refers to the yetzer hara, which has been placed on
his left. This teaches us what the author of the Tanya discusses
at length in Likutei Amarim (9): The yetzer hatov is located in
the right cavity of the heart, and the yetzer hara is located in the
left cavity of the heart. This is the implication of what Chazal
expounded (Berachos 54a) on the passuk (Devarim 6, 4): nanxy
"Y1t 2921 210 1803 PR Awa 1 72y Y2 pEbR i nR “And you shall
love Hashem, your G-d, with all your heart, etc.” “With all
your heart” (both cavities) means with both of your yetzers—
with the yetzer tov and the yetzer hara.

Parshas Shelach 5785 | 5



Upon further consideration, itis apparent that both avodahs—
the “aliyot” to the Torah and the offering of the lambs—alluded
to by the two sets of sixteen teeth totaling ="v—possess the
incredible capacity to cleanse and purify the heart of the yetzer
hara. Regarding the sixteen “aliyot,” which are a part of Torah-
study, HKB”H told Yisrael (Kiddushin 30b): y=m 2> snx=3 23"
"3 DYMTRI BAR PR TIN5 2P BAR BR1,7YaR fIn Y onRaa1—My
son, I have created the yetzer hara, and I have created Torah
as its antidote. If you engage in Torah-study, you will not be
delivered into its hand. The sixteen lamb-offerings also subdue
the yetzer hara, as stated in the Midrash Tanchuma (Pinchas 13):
A person never stayed overnight in Yerushalayim with an
outstanding transgression. How so? The morning “tamid”
atoned for the transgressions committed during the night;
while the evening “tamid” atoned for the transgressions
committed during the day.

Therefore, we utter the words of prayer on Shabbas: =
maa¥—that our hearts be purified in the merit of the 16 “aliyot”
to the Torah and the 16 korbanos of lambs, totaling 2”5, which are
completed on Shabbas. Once freed of the corruption of the heart
caused by the yetzer hara, we are able "naRa 77ap%"—to serve You
earnestly and truthfully.

It is now fitting to add the sacred words of Rabbi Menachem
Mendel of Kosov, zy”a, written in Ahavas Shalom (Beshalach).
He focuses on the verse "mmum &3 naw X3 ,imaR: »5 war'—for the
soul that sighs, Shabbas arrives and with it comes rest—in
our Friday night zemirot (“Yom Shabbas Kodesh Hu”). He refers
to a teaching in the Zohar hakadosh (Part 3, 176a) that Shabbas
is called “Shabbas Shalom” . .. Because throughout the six days
of the week, we must battle the yetzer ... on Shabbas Kodesh,
however, it is not necessary to combat the yetzer, as we know.
This is the meaning of the passuk (Shemos 31, 15): “For six days,
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work will be done,” referring to the war with the yetzer, because
battling the yetzer is demanding work. “But on the seventh day,
it is Shabbas,” signifying refraining and resting. Work is not
done, because one does not have to combat the yetzer on Shabbas
Kodesh ... This is the implication of the words: “The soul sighs.”
During the six weekdays, the soul sighs and moans due to the
war with the yetzer; but when Shabbas Shalom arrives, a respite
arrives, for there is a respite from the yetzer.

Based on this notion, he goes on to clarify Rashi’s comment
regarding the passuk (Bereishis 2, 2): 1naxbm sy awn oz mepr bon”
"M NN3 N3W DRI N qon obyn mn onn - ey wk—“Elokim
completed on the seventh day His work that He had done” .
.. What was the world lacking at that point? Rest. Shabbas
came; rest came. Because during the six weekdays, one must
Thus,
creation lacked a day of rest on which to rest and recover from the

fight a war to the bitter end against the yetzer hara.

war with the yetzer. Therefore: “Shabbas came; rest came”—a
respite from the constant, arduous war with the yetzer. This

concludes his remarkable insight.

We can now truly appreciate the amazing connection between
the mitzvah of Tzitzis and the mitzvah of Shabbas. On Shabbas
Kodesh, we complete the sixteen “aliyot” to the Torah and the
sixteen lamb-korbanos that purge the heart of the yetzer hara
residing in its left cavity. We express our desire to accomplish
this feat in our tefilos on Shabbas with the words: 972y 122% 2r1071”
"mara. Thus, by performing the mitzvah of Tzitzis by wearing a
garment with sixteen strands in front—representing the sixteen
“aliyot” to the Torah—and sixteen strands in back—representing
the sixteen lamb-sacrifices—a Jew sanctifies and purifies his
heart. By doing so, he is able to truly live up to the expectation
of: "B MR 21T BN MWK 0377y INRT 532 YRR 1IN K9,

Ve

Our thanks and blessings are given to those who donated for the publication
of our weekly dvar Torah for the merit of Sx=w» %33 139mN

Family Madeb - nnwi 11%°p5
their dear mother
Lea bat Virgini n"y

Arthur & Randi Luxenberg ni1%
of their wonderfull parents, children and grandchildren
1"y @n1ax 112 nmn’ pny’ 1 His Father nnwa 1195
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